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I will thus have grown tired of you. * I will let your cities fall into ruins,
and make your sanctuaries desolate. No longer will I accept the appeasing

fragrance

[of your sacrifices]. * 1 will make the land so desolate that (evenj

your enemies wiio live there will be astonished. 3 [ will scatter you among the
nations, and keep the sword drawn against you. Your land will remain deso-

late, and vour cities in ruins.
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The Midrash states: “There are three whose names
preceded them - Yitzchak, Shlomo and Yoshiyahu.” (The
Midrash goes on to say that some include Yishmael in this
list too — his name was certainly given before he was born;
but we shall limit our study to the first three — the discerning
mind will be able to extend our discussion to understand the
meaning of Yishmael's inclusion here too.)

Q—Yiizchak, Shlomo and Yoshiyahu; three who were
named before they were born. In each case there was a
Divine instruction regarding the name to be given, issued
before birth: Yitzchak — “And you shall call his name
Yitzchak”; Shlomo - “For Shlomo shail be his name”; and
Yoshiyahu - “A son is (to be) born to the house of David,
Yoshiyahu is (to be) his name.” What do these three great
Torah personalities have in common? What is the meaning
of a name given before birth? And what is the connection
between these ideas? )
4  Firstly, the common factor linking these three is that
they are all deeply connected with the Beis Hamikdash. More
than this: each built a fundamental aspect of the Beis
Hamikdash. Yitzchak Avinu built the initial manifestation of
the Beis Hamikdash as the place of service to Hashem, of
sacrifices, in the most powerful way: he became a korban, a

sacrifice, himself. He was bound on the altar built on the site
that would later become the Temple. He laid the foundation
of the function of the Beis Hamikdash, the function of service
and sacrifice, with his own being. Long before the physical
structure of the Beis Hamikdash was built, its inner essence
was being constructed.

€  Shlomo, King Solomon, built the second stage — the
actual structure of the Beis Hamikdash. He built and
dedicated the physical building. And he also prepared for
the next stage: during the construction of the Temple,
Shlomo prepared a secret underground cavern with an
entrance from the Holy of Holies so that when the
destruction would later take place there would be a place to
hide the Aron, the Holy Ark, to save it from capture.

And that is what happened: when that destruction
which Shlomo had foreseen occurred, the Aron was not
present. It was not among the spoils carried off into exile by
the enemy because it had previously been hidden in that
underground chamber. And the one who hid it was King
Yoshiyahu. The prophetess Chulda sent word to him that
the Temple would be destroyed, but that he would not see
the destruction — it was to occur after his death; due to his
great righteousness, Yoshiyahu was to be spared living
through that destruction. And he acted to avert a far deeper
destruction: he moved the Aron into its secret hiding place.

So we note three phases in the building of the Beis
Hamikdash - first, its essence in spirit was brought into being
by Yitzchak. Its innate kedusha, its holiness, was brought into
manifestation by that father of the Jewish people who
himself was bound on the altar. Next, its physical building
was done by Shlomo. And thus it must be: first, the soul or
essence must be brought into existence, and only then can

the material manifest. Yitzchak prepared the essence, the
neshama, and Shlomo gave that essence expression in a
physical structure.



"4 But there is another stage too: in the process of
building, essence and outer form are not enough. If that
which is being built is to be part of the real world, it requires
one more component — it must be given eternity. The Beis
Hamikdash stood, it was alive with inner essence contained
in an outer form, but it was to be destroyed. And in order to
ensure that the destruction would be only outward, to
ensure that the essence would remain alive even when the
outer form lies in ruins, the heart was to be hidden. If the
Aron is hidden beneath the site of the Temple when above it
the Temple burns and collapses, the meaning is that this is
not a destruction, it is only a retreating into the unrevealed.

Just as Yitzchak prepared what was needed for
Shlomo to complete, Shlomo prepared what was needed for
Yoshiyahu to complete. And just as Shlomo in fact
completed his share in building, Yoshiyahu completed his
share in hiding. That T\iding was in a very deep sense_a
building. Yitzchak brought the heart to the world; Shlomo
gave that heart a body; and Yoshiyahu secreted that same
heart away so that it regnains pulsating and alive in hiding
while awaiting its final revelation for eternity. Yitzchak built
the neshama, Shlomo built the body, and Yoshiyahu ensured
that those two would never be permanently separated.

4

£ Now what does this have to do with names? A name is

an expression of essence. In Torah, a name describes reality
in the most exact way;, it is in fact a non-tangible

representation of that which it describes. A person’s name is
the most compressed expression of the essence of that

person, it holds the secrets of that individual’s existence and

destiny. It is the core; in a sense it is the neshama.

The meaning of a name which is given before birth is
this: when people are born into the world and then named,
which is the usual order of things, the idea is that their
essence begins to be manifest when they arrive in the world.
They appear, and then a name must be found which is
fitting, First there is the person, then there is an expression
of that person’s nature and purpose. But when a name is
given before birth, when Hashem names a person before He
brings that person into the world, the meaning is that such a
person is already defined in essence, nature and purpose
before his physical arrival. Such a person’s physical nature
and material life in the world are destined to be perfectly
matched with his inner being if he performs his work well.
After all, that inner level is clear and revealed even before he
begins his task in life.
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And that is the nature of the Beis Hamikdash. As we
have attempted to understand, the Beis Hamikdash

represents the perfect meeting between inner and outer
worlds. It is the demonstration of harmony between inner
and outer. This is the place which most clearly represents
the indivisible bond between soul and body, spirit and

matter. This is the physical place and structure which is in¥

perfect harmony with its non-physical core. This is where
Hashem'’s Name is spoken, and this is where it is revealed.
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3 lf you will follow My decrees and observe My comn?anfiments and pzrft?‘m: thec:;:;;t :1 é}-;g; é w:#
- provide your rains in their time, and the land will give its prod'uce an m Zs rtee iy fud!
give its fruit. * Your threshing will last until the vintage, and the u'r.ntage w - un e sow,i-,?,.'
you will eat your bread to satiety and you will dwell secur.ely in-your l@h il 2y
6 { will provide peace in the land, and you will lie dow.n with none to frig tde-nvy‘c;u, Lfy cause
wild beasts to withdraw from the land, and a sword will not cross your ian ou w, mf-,wsue
your enemnies; and they will fall before you by the sword. ® Five c_)f you will ;;ursue a bdred,
and a hundred of you will pursue ten thousand; and your enemies wt'll fall before %;oud;;a the
sword. [ will tun My attention to you, [ will make you fruitful and increase you; an wﬂj

i venant with you. s

es?"ab;ff ﬁ?l Z:t very old grgin and remove the old to make way for the new. ' I will place

My Sanctuary among you; and My Spirit will not reject you. I will walk among you, I will be
God unto you and you will be a people unto Me. 3 [ am HAsHEM, your God, Who took you out
of the land of Eqypt from being their slaves; I broke the staves of your yoke and ] led you erect,
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Rabbi Moshe Chaim Luzzatto explains why death became
necessary at that time." He says that God’s intention in creat-
ing man and woman with a body and soul was so that the soul
should elevate itself, as well as the body, during their joint
sojourn on earth. Through this process, the bod i
soul-like properties. This meant that just as the soul has no
physical limitations and cannot die, so would the body become
immortal. This would happen only if the person allowed the
soul to control the body. _

We can create a wall between the body and soul and see
them as two different entities, with our soul being for spiritual
pursuits and our bodies for physical ones. If we do this, we
prevent the soul from totally infusing the body with its spiritual
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Rabbi Luzzatto expands upon this as follows: Death is a
-consequence of people’s inability to fully actualize the soiul’s
potential in elevating the body. Thus, the soul retains this
unused potential. The body too suffers, because it is unable to
make use of everything the soul has to offer. Thus, as long as
the person is alive, both parts of the soul-body partnership
suffer. God alleviates this anguish through death.
3L Whena person dies, his or her soul goes to a place known
as the World of Souls. There, freed from the body, it grows to
t.he extent that the person developed it during his or her
lifetime. It develops according to how much Torah was learned
and how many commandments of the Torah (mitzoot) were
observed while it was with the body. The body simultaneously
goes through a decomposition process which purifies it,' al-

lowing the bedy to rid itself of the negativity put in it through
the person’s actions. Once the soul has grown to the exten:
that it can, based on that person’s actions, God reunites it witk
the body at the time He establishes as being best for the world
Once the body and soul are reunited in this way, the soul wil'
be able to give the body what it was unable to give it before. At
that point, the reunification is the healthiest partnership pos-
sible. The body and soul unite in a true oneness of which the;
were not previously capable.

qualities. If the body is deprived of soul-like properties, it
suyccumbs to its physical limitations. When a body is not
elevated above its physical limitations, death becomes an even-

ality. ,

Haq‘The punishment of death that Adam received was not-exter-

nally imposed by God. Rather, it was a necessary consequencd

,of what Adam did to himself. He legitimized eating as a

physical activity separate from what was good for his soul by
eating something God commanded him not to eat. In so doing,
Adam made a statement that separated his body from his soul,
making it subject to mortal limitations. '
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“What is this thing which we call “life”’? All that we

know as “life” can be summarized in the following
categories:!

A
We say in the blessing over the Torah, ... Who has
implanted within us eternal life.” This means the yearn-
ing to make progress in the matters of the spirit.

Things are planted in order to grow. What is the nature
of the growth of this eternal life that has been planted
within us? This will be explained, God willing, in the
course of this essay. '

4~ All mundane acquisitions remain outside us; they
can never become part of our being. Even the honor
which we receive, perhaps the most abstract of worldly
acquisitions (though we enjoy it no less for that rea-
son), resides in others and not in ourselves.

(1) The intuition of our existence: ego-consciousness.
This is the awareness of “being.”

(2) Awareness of the ego’s relations with the world
ourside itself in three modes:
(a) Awareness of what we lack, both in the physical

and the spiritual sense, that is, awareness of need in
relation to our being;

(b) Awareness of an urge to fulfill our need;

(c) Awareness of the actual fulfillment of the need.

These three belong to the realm of “having.”

@Y [What we know intellectually has no power to influ-
ence our actions; it is as if the part of us which knows is
not the same part which acts. Thus knowledge is not
part of our real selves.] Neither do we mean mere
emotionalism and enthusiasm. These are not “acquisi-
tions” either, because they are transient; they tend to
cool off very quickly. What we mean by “spiritual
acquisitions” are those spiritual attainments that have
become internalized to such an extent that one could
not imagine oneself without them. An act is done
lishmab when it is done as a matter of course, when the
good deed is not seen by the doer as deserving special
credit; just as one does not feel proud at being able to
see or hear — on the contrary, inability to see or hearis
perceived as a defect. The level of lishmahb and the level

of attainment called ““the World to C P
It follows that physical concerns are subject only to 4 :’El e' lc_;l e e VOl | ome“ e kngwn
having” desire them and obtain them, but they £ b identicaly” They-represent Tithood,, “aeing,
“having’’; we de , but o be iden hey represen fhood, “b

can never attach themselves to our being.? Spirirual )

matters, on the other hand, mayv be sub'e.ct Eit.h Al

“being”” or “having.” We may gras them flrstwuh our Something great and wc:ndrous can be learned' trom

intellect, we may be emotionally ar : this. [t is within a person’s competence to make bimself, <
" them, but they still remain outside us; and this is what to extend and enlarge his very being. He can ““return to

¥ These perceptions of “being and having,” or “the ego
and its progress,” are life itself (not just some aspects of
life). What a person yearns for is his life. If his yearning
is for vanities of this world, his life itself is vanity; if for
spiritual things (the World to Come), his life partakes
of the nature of the spiritual world.

A%

On the other hand, all spiritual acquisitions .re.si_de in
ourselves, in our very being. By “spiritual acqunsmor{s"
we do not mean spiritual concepts which we grasp with
our intellect. These do not become a part of ourselves.

is called “having.” Afterwards we may succeed in
“returning them to our hearts,™ until they become
real within us and part of our being, as we hayj:
explained before. These two concepts are clearly dis-
—tinguished in the well-known verse [which concludes
the first paragraph of the ‘Alenx prayer]:

Q@’ You shall know today

And return it to your heart
That Hashem is the Almighty God
In heaven above and earth below;
There is no other.?

«“You shall know today” refers to intellectual knowing;
“you shall return it to your beart” means making it a
reality in your inner self.

his heart” all the knowledge gained by Torah study,
which then becomes an addition to his own very being.
(It is inaccurate to think that Torah knowledge 1s
“acquired” by receiving it into our minds as informa-
tion, like the intellectual attainments of worldly mat-
ters. True, grasping Torah intellectually, externally, is
of this nature; but acquiring Torah in our heart is a
spiritual acquisition, of the nature of the World to

Come; that is, it becomes part of our self and our
essence.)

The performance of mitzvot, too, has the power to
convert a person’s theoretical knowledge of Torah into %
permanent reality in his heart. By this pathway, too,
Torah knowledge can be changed into real being.
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12. As a Throne of Clory, exalted from the
beginning, so is the place of our Sanctuary.
13 The Lord is the source of the hopes of
Israel, all that forsake You shall be shamed;
and they who turn away from Me shall be

AP Aaw 03 -’
vIARAw M7 LN 13] ESRR e Span N9
®TT Cwpl bwan X% MmR monan
Ponb] mbbpn moa mmkaw L abtpn Ny
DOBYD AT T NI MNR [T oD
PO I YN AT DY Mp3 onova

s axw wt @ ®RMX .miad

oA D'pYRdl mina bpy xIm ‘1 3713

MMATERT 03 MY R RAT a1y v

JTOYT DOynna 930 pENon XRw W 1Tav

mEpa (39 0 0™3T] CRANATY /A Rw mw
R4 TIEHT /7 ORI YOR 4332 PR XA
XIT AN Yy MDY YU RS AR TAR
BTt I =vs v~ M = 1y s 1 A = = R . S
s9 ,mOIn XY TMpTE bsw [3 ] bsprma
A PRl P2 TRYa PR omovw M %Y
X T MY MwyY MR owyn W3
X9 nnyn OX AR 1300 TV 25w W
PErYRY oEm owyn WY T 733 qow
R AT K 19T DR 399Tn XY oawn
THxn pYTe e abyn rh xab 1n aTER
XD Nt Y T YT XN
19 T

3T gy - NN €13 277

Before creating the universe, Hashem brought into existence
seven concepts® which are essential for the functioning of the-world:

1. Torah

. teshuva

. Gan Eden

Qthinnom

The kisay hakaved (Heavenly Throne of Glory)
The Bais Hamikdash

The name of Mashiach.!
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' After Lot left him, God said to Abram, ““Raise your cyes, and. from the
place where you are now (standingl, look to the north, to the south, to the
cast, and to the west. '* For all the land that you see, [ will give to you and to
your offspring forever. '* I will make your offspring like the dust of the earth;*
if 2 man will be able to count [all] the grains of dust in the world, then your
offspring also will be countable. !' Rise, walk the land, through its length and
breadth, for I wiil give it lalll to you." e

" Abram moved on.® He came and settled in the Plains® of Mamre,” in
Hebron,® and there he built an altar to Ged.

33 Shave B Te#-Rodessle pg 226

It is important to understand that all reality is relative
to the observer. What I perceive as real defines my
world, and this, in turn, depends on my spiritual level.

It should be realized that when Avraham and Yitz-
hak saw a cloud hovering over the mountain which
beckoned them to the akeyda’ while the “servants”
(who were Eliezer and Yishmael®) did not see this, the
“seeing” and the “not seeing” indicated their relative
madregot. It would be a mistake to think that the vision
was a mere hallucination. What they saw was the reality
— of their world.

Maharal of Prague expounds this very fundamental
truth in Tiferet Yisrael® and many other places. He
emphasizes that human language always refers to the
reality that is present to the human mind.
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The Torah says, “And Hashem descended upon

Mount Sinai.” This has caused great puzzlement to
commentators throughout the ages. In what sense can
it be said that Hashem, who is beyond all time and
space,!® descends upon a particular mountain? Maharal
says simply that since that was how it appeared to the
human observer, that is the proper way to describe it.
And, he emphasizes, this does not mean that it only
“looked”” like that but “really™ it was otherwise. It was
“peally” like that, for reality is relative to the observer.
We know no other reality than reality relative to
ourselves.

Maharal also refers to the episode in the Torah where




-
z’%dam gives names to all the animals and birds.!' He
cites the midrash in which the story continues thus:

[Go_d said to Adam:] And what is your name? Adam
replied: Adam, for I was created from the earth
[adama). And what is My name? continued God. And
Adam replied: Adonai, for Youare the Lord of all. God

said:... The name that Adam gave Me — that is My
name.'?

This midrash is making a very profound staternent
says Maharal. It expresses in allegorical tesms the ver};
point made above. Even Hashem can be spoken of only
in relation to the observer — the human being.
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Summary:
Outer destruction — Inner sanctity:
Aaron is secured under the Beit Hamikdash — heart beating
Ultimate goal of body and soul combination
Keeping the soul alive —heart beating
Internalize Judaism
Constant growth
Shechina invests the place with sanctity — not removable
Able to perceive the Shechina at the Kotel
Life is based on our perceptions

Spiritual goals
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